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GC34mentionsthefact thatsomephilosophersareusingtheterm‘postmod-
ernism’to refer to current,global,cultural trends(§ 103108).To understandthis
term,oneneedsfirst to clarify the original ideaof modernism.The term ‘mod-
ernism’,whenusedto describeculture,refersto a certainkind of optimism. For
modernists,reflectiveanalysiscanleadto thebasic,fundamentalnatureof reason,
commonto all thinkingbeings.Philosophy, asalogically consistentstructure,will
eventuallyarrive at anobjective positionthatwill bebeyondall doubt,valid for
all pointsof view. Themodernistviewpoint thereforediscreditstheimportanceof
therefractivenatureof nationalworldviewsandtraditions.It viewsasanobstacle
theideathathumanityis split into westernandeastern,into scientistsandnonsci-
entists,into rich andpoor. Lack of uniformity is a handicap.Oneshouldseekto
level down all deviancefrom the norm. To do this, onehasto look into the hu-
mansubject,andextract theessentialfeaturescommonto all, featuresembedded
within humannature.Theassumptionis thatreality allows only onedescription.
Oncewearriveat thisdescription,wecansafelytell othersaboutit, evenperhaps
imposeit ontotheir culturefor their own benefit.

Postmodernismis aculturalbacklashagainstmodernism.Thinkerswho iden-
tify themselveswith postmodernismarevery suspiciousof the modernists’way
of thinking. Indeed,for them,all doctrine assuchis suspicious.Suchthinkers
areconfidentthat,in spiteof Descartes’arguments,thehumansubjectis notself-
transparentatall. They insistthatthesubjectis essentially dependentonlanguage,
practicesand traditions. They hold that reasonis not a universalgiven, but it-
self dependenton thelocal cultureandhistoricalepochwithin which peoplelive.
They claim thatreality is not a singularentity but a plurality of expressionswith-
out any kind of convergence.For them,both cultureandreality are,andshould
be,fragmented. Somepeoplemayenjoy a kind of personal,religiousfaith, but a
universalfaith is notconsideredagoodfor humanity. Hence,Christianity, with its
universalistprogramme,is acleartarget.NaturalScienceis a targetaswell. Prac-
tically non of its atemporalclaimsaboutthe natureof thingsis taken seriously,
because,aspostmodernistssay, ascientificrevolution tomorrow canreviseall we
take for grantedtoday. Moreover, onecanseethat thereis a comebackof things
likeastrology, whitemagic,witchcraft,andothernewagecuriosities.Christianity
andNaturalScience,therefore,find themselvesplacedin the samebasket: both
to be surpassedby postmodernity. ScientistsandChristiansshow the desireto
saysomethingaboutreality with a certainselfconfidence.In doingthis, they are,
for postmodernists,quiteamusing.They area kind of fossil from theEnlighten-
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ment,identifiableby thecharacteristicinsensitivity to theparochialnatureof their
thinking.

The only respectablething to do in this postmodernphaseof world history
is to help othersrealizethat their discourseis alwaysoneamongmany others,
that it canbe confrontedby rival modesof articulation. This kind of help, this
therapy, is calleddeconstruction. It involves,amongother things,makingoth-
ersawareof the fact that they arenot driven by the puredesireto know, but by
unconsciousprejudicesthat they hadinheritedduringtheir formation,from their
previous choicesandprevious intellectualengagements,prejudicesthat become
apparentonly whentheir modeof discourseis setup againsta rival. Onecansee
that postmodernistsrefuseto get involved. They discussonly what otherssay.
They insist on sitting on the fence. What they have to offer is not a systematic
discoursebut ametacommentary.

How canJesuitsin Sciencerespondto sucha postmodernculture? Thefirst
stepis to understandwhatis happening.Burying one’sheadin thesand,or in the
laboratory, doesn’t help. I will try to explain whatis happeningby usingtheidea
of colonialism. By colonialism,we understandthe act of onecountrysending
someof its citizensto live in anotherin view of establishingrelationswith that
country. In somesense,colonialismcanbeconsideredneutral,neithergoodnor
badin itself. In fact,exchangeof ideasandmutualappreciationbetweenpeoples
canonly comeaboutby overcomingthenaturalboundariesthatkeepthemapart.
In the courseof history, however, one seesthat the relationsbetweenpeoples
establishedin this way wereoften intolerablyaggressive anddominating. The
colonisersoftenactedunilaterally, seekingtheir own advantageandthatof their
motherland,disregardingall respecttowardshumandignity, andeven breaking
thelaws thatwerein forcein their own countryof origin.

This is thekind of colonialismthat is clearlyvisible. Thecolonialismthat is
not clearlyvisible is culturalcolonialism.Modernism,asa way of thinking, can
beseenasa kind of culturalcolonialism.As wassaidabove, themodernisttrend
is to be overconfidentasregardsone’s capacityto arrive at the true description
of reality. Suchconfidencemakessomepeopleeagerto go aroundtelling others
of their viewpoint, eagerto sell it to them, or even eagerperhapsto imposeit
onto their culture for their own benefit. Postmodernistshave becomeawareof
the dangersof this kind of cultural colonialism. They have taken, therefore,the
diametricallyoppositeview. In fact, they have gonetoo far. They have moved
from oneextremeto the other. What we have now is cultural apartheid.Each
culturehasits own truth. Impenetrablewalls have beenbuilt betweenpeoples.
Fromthetrendto level down all culturalvariety, we have movedto theopposite
trendto promoteculturalisolationism.

Oncewe have anideaof what is happening,we canask:whatpracticalmea-
surescan be taken by Jesuitsin Science?Threestrategies will be briefly sug-
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gested.Thefirst concernsour presence: beingsideby sidewith otherscientists.
Suchasituationis anopportunityfor usto helpourcolleaguesknow whatis hap-
peningbeyond the horizonof science. The diagnosisof culturecarriedout by
postmodernthinkersis certainlyusefulasadescription of certaintrendsin global
attitudes.It is howeverdangerouswhenpresentedasanormative discourse:when
presentednot only ashow thingsare,but alsoashow thingsshouldbe. Jesuitsin
Sciencecan be effective catalyststo counteractthe fragmentationof humanity
by promotingthosecorevaluesthathave beenrecognisedinternationallyandex-
pressedin thelanguageof humanrights.

The secondpossibleresponseconcernseducation. Jesuitsin Sciencecan
counteractthe helplessnessandcynicism associatedwith postmoderntrendsby
emphasizinga returnto learning from creation.Knowledgeoriginatesfrom else-
where: it is not the pureproductof our minds. This is a point onto which both
scienceandgenuinereligion converge. Sciencediscoverswhat is given in cre-
ation. It receives. Religion is concernedwith what is received aswell, received
throughrevelation. Educationshouldthereforeimpart to our studentsa healthy
balancebetweentraditionandnovelty. Studentsshouldseeusasteacherswhoen-
couragethemto have a certainrespectto whatpreviousgenerationshave handed
down to usandalsoto have theresponsibilityto make it better. Sometimes,what
previousgenerationshanddown to usis considered‘guilty until provedinnocent’.
Thisattitude,alsolinkedto postmodernism,is selfdefeatingin thelong run.

The third possibleresponseconcernsthe genuine opening of the self to the
transcendent. Jesuitsin Science,themselvesimmersedwithin a globalpostmod-
ern culture like everyoneelse,canemphasizethe aspectthat we areall on pil-
grimagetowardsthe fullnessof truth. It would be goodif we could all become
pilgrims of reverence,who do not usescienceasa weaponagainsthumanityor
againstGod, but who engagein it with modesty, a modestythat highlightshow
humanwords are never enoughto encompassthe greatnessof God. Believers
andunbelievers, modernistsandpostmodernistsalike canall acknowledgethat
humanityhasnot yet arrivedto thefullnessof truth. Jesuitsdo well to recall that
conceptsusedto refer to God mustbe left open. As St. Augustinewrote: if I
understandit, thenit is not God.Thereis still muchwork to bedone.
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