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GC34mentionsthe factthatsomephilosopherareusingthe term ‘postmod-
ernism’to referto current,global, culturaltrends(8 103108).To understandhis
term, one needdfirst to clarify the original ideaof modernism.The term ‘mod-
ernism’,whenusedto describeculture,refersto a certainkind of optimism. For
moderniststeflectve analysiscanleadto the basic fundamentahatureof reason,
commorto all thinking beings.Philosoply, asalogically consistenstructurewill
eventuallyarrive at an objectve positionthatwill be beyondall doubt,valid for
all pointsof view. Themodernistiewpointthereforediscreditsheimportanceof
therefractve natureof nationalworldviews andtraditions.It views asanobstacle
theideathathumanityis split into westernandeasterninto scientistsandnonsci-
entists,into rich andpoor. Lack of uniformity is a handicap.Oneshouldseekto
level down all deviancefrom the norm. To do this, onehasto look into the hu-
mansubject,andextractthe essentiafeaturescommonto all, featuresembedded
within humannature. The assumptions thatreality allows only onedescription.
Oncewe arrive at this descriptionwe cansafelytell othersaboutit, evenperhaps
imposeit ontotheir culturefor their own benefit.

Postmodernisns a culturalbacklashagainstmodernism.Thinkerswho iden-
tify themseleswith postmodernisnare very suspiciousof the modernists'way
of thinking. Indeed,for them, all doctrine assuchis suspicious.Suchthinkers
areconfidentthat,in spiteof Descartesargumentsthe humansubjects not self-
transparenatall. They insistthatthesubjects essentially dependenbnlanguage,
practicesandtraditions. They hold that reasonis not a universalgiven, but it-
self dependenon thelocal cultureandhistoricalepochwithin which peoplelive.
They claim thatreality is not a singularentity but a plurality of expressionswvith-
out any kind of corvergence.For them, both cultureandreality are,andshould
be, fragmented. Somepeoplemay enjoy akind of personalyeligiousfaith, but a
universalfaithis notconsidered goodfor humanity Hence Christianity with its
universalisprogrammeis acleartarget. NaturalSciencds atamgetaswell. Prac-
tically non of its atemporalclaims aboutthe natureof thingsis taken seriously
becauseaspostmodernistsay a scientificrevolution tomorron canreviseall we
take for grantedtoday Moreover, onecanseethatthereis a comebaclof things
like astrology white magic,witchcraft,andothernenvagecuriosities.Christianity
and Natural Science therefore find themselesplacedin the samebaslet: both
to be surpassedby postmodernity Scientistsand Christiansshov the desireto
saysomethingaboutreality with a certainselfconfidenceln doingthis, they are,
for postmodernistgjuite amusing.They area kind of fossil from the Enlighten-



ment,identifiableby thecharacteristitnsensitvity to theparochialnatureof their
thinking.

The only respectablehing to do in this postmoderrphaseof world history
is to help othersrealizethat their discourseis always one amongmary others,
thatit canbe confrontedby rival modesof articulation. This kind of help, this
therapy, is called deconstruction. It involves,amongotherthings, making oth-
ersaware of the factthatthey arenot driven by the puredesireto know, but by
unconsciouprejudiceshatthey hadinheritedduring their formation,from their
previous choicesand previous intellectualengagementsprejudicesthat become
apparenbnly whentheir modeof discoursas setup againstarival. Onecansee
that postmodernistsefuseto getinvolved. They discussonly what otherssay
They insist on sitting on the fence. What they have to offer is not a systematic
discoursébut ametacommentary

How canJesuitsn Sciencerespondo sucha postmoderrculture? The first
stepis to understandvhatis happeningBurying one’s headin the sand,or in the
laboratory doesnt help. | will try to explain whatis happenindy usingtheidea
of colonialism. By colonialism,we understandhe act of one country sending
someof its citizensto live in anotherin view of establishingelationswith that
country In somesensecolonialismcanbe consideredheutral,neithergoodnor
badin itself. In fact,exchangeof ideasandmutualappreciatiorbetweerpeoples
canonly comeaboutby overcomingthe naturalboundariegshatkeepthemapart.
In the courseof history, however, one seesthat the relationsbetweenpeoples
establishedn this way were often intolerably aggressie and dominating. The
colonisersoften actedunilaterally seekingtheir own adwvantageandthatof their
motherlanddisregarding all respecttowardshumandignity, and even breaking
thelaws thatwerein forcein their own countryof origin.

This is thekind of colonialismthatis clearlyvisible. The colonialismthatis
not clearlyvisible is cultural colonialism. Modernism,asa way of thinking, can
be seenasakind of culturalcolonialism.As wassaidabove, the modernistrend
is to be overconfidentasregardsone’s capacityto arrive at the true description
of reality. Suchconfidencemakessomepeopleeagerto go aroundtelling others
of their viewpoint, eagerto sell it to them, or even eagerperhapsto imposeit
onto their culture for their own benefit. Postmodernisthave becomeaware of
the dangersof this kind of cultural colonialism. They have taken, therefore the
diametricallyoppositeview. In fact, they have gonetoo far. They have moved
from one extremeto the other Whatwe have now is cultural apartheid. Each
culture hasits own truth. Impenetrablewalls have beenbuilt betweenpeoples.
Fromthetrendto level down all cultural variety, we have movedto the opposite
trendto promoteculturalisolationism.

Oncewe have anideaof whatis happeningwe canask: whatpracticalmea-
surescan be taken by Jesuitsin Science? Threestratgieswill be briefly sug-
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gested.Thefirst concernsour presence: beingsideby sidewith otherscientists.
Suchasituationis anopportunityfor usto helpour colleagueknow whatis hap-
peningbeyond the horizon of science. The diagnosisof culture carriedout by
postmoderrnhinkersis certainlyusefulasa description of certaintrendsin global
attitudes It is however dangerousvhenpresente@sa normative discoursewhen
presenteahot only ashow thingsare,but alsoashow thingsshouldbe. Jesuitan
Sciencecan be effective catalyststo counteracthe fragmentationof humanity
by promotingthosecorevaluesthathave beenrecognisednternationallyandex-
pressedn thelanguageof humanrights.

The secondpossibleresponseconcernseducation. Jesuitsin Sciencecan
counteracthe helplessnesand cynicism associatedvith postmoderrtrendsby
emphasizin@ returnto learning from creation.Knowledgeoriginatesfrom else-
where: it is not the pure productof our minds. This is a point onto which both
scienceand genuinereligion corverge. Sciencediscorerswhatis given in cre-
ation. It receves. Religionis concernedvith whatis receved aswell, receved
throughrevelation. Educationshouldthereforeimpartto our studentsa healtty
balancébetweertraditionandnovelty. Studentshouldseeusasteachersvhoen-
couragehemto have a certainrespecto whatprevious generationdave handed
down to usandalsoto have theresponsibilityto make it better Sometimeswhat
previousgenerationfianddown to usis consideredguilty until provedinnocent’.
This attitude alsolinkedto postmodernisms selfdefeatingn thelong run.

The third possibleresponseconcernsthe genuine opening of the self to the
transcendent. Jesuitsn Sciencethemselesimmersedwithin a global postmod-
ern culture like everyoneelse,can emphasizehe aspectthat we are all on pil-
grimagetowardsthe fullnessof truth. It would be goodif we could all become
pilgrims of reverence who do not usescienceasa weaponagainsthumanityor
againstGod, but who engagein it with modesty a modestythat highlights how
humanwords are never enoughto encompasshe greatnes®f God. Believers
and unbelievers, modernistsand postmodernistslike canall acknavledgethat
humanityhasnot yet arrivedto the fullnessof truth. Jesuitsdo well to recallthat
conceptsusedto referto God mustbe left open. As St. Augustinewrote: if |
understandt, thenit is not God. Thereis still muchwork to bedone.



